Vasala Sutta 


The Discourse on Outcastes 


he Teachings of the Buddha are 
distinguished by his initiatives 
towards unprecedented social 
changes. The Indian society of the Buddha’s 


day, was uncompromising in its attitude 
towards caste-divisions. 


The hide-bound conservatism at that age, 
reduced some sections of society to a 
demeaning and utterly degrading level. Ina 


daring challenge to the strongly entrenched 
views of his day, the Supreme Buddha 
upheld the nobility of the human person. 
This was two-thousand, five-hundred years 
ago - long centuries before modern thinkers 
evolved philosophies to safeguard human 
rights. 

The Buddha’s concern for those who are down- 
trodden, harshly exploited and ostracized for 
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no fault of theirs, set him apart as the greatest 
humanist the world has ever known. Ina social 
context in which the domination of the 
brahmins who claimed unquestioned 
superiority because of the reason of birth, 
the Buddha wrought a revolution of ideas, 
that echoes down the corridors of time, even 
to our day. The formula of the Buddha’s 
thought revolution is contained in many of his 


VASALA SUTTA 


Evam me sutam: Ekam samayam Bhagava 
Savatthiyam viharati Jetavane 
Anathapindikassa arame. Atha kho, 
Bhagava pubbanhasamayam, nivasetva 
pattacivaram-adaya Savatthiyam pindaya 
pávisi.Tena kho pana  samayena, 
Aggikabharadvajassa brahamanassa 
nivesane aggi pajjalito hoti ahuti paggahita. 
Atha kho, Bhagava, Savatthiyam sapadanam 
pindàya caramano yena Aggikabharadvaja 
brahmanassa nivesanam, ten'upasankami. 
Addasa kho Aggikabharadvajo brahmano 
Bhagavantam dürato va agacchantam. 
Disvana Bhagavantam  etad-avoca. 
"Tatr'eva mundaka, tatr'eva samanaka, 
tatr'eva vasalaka, titthahi'ti. Evam vutte, 
BhagavaAggikabharadvajam brahmanam 
etadavoca: “Janasi pana tvam brahmana 
vasalam va vasalakarane va dhamme?” ti. 
“Na khvaham bho Gotama janami, vasalam 
va vasalakarane va dhamme. Sadhu me 
bhavam Gotamo tatha dhammam desetu 
yathaham janeyyam  vasalam va 
vasalakarane va dhamme’ti. “Tena hi 
brahmana sunahi sadhukam manasikarohi. 
Bhasissamii’ti. “Evam- 
bho’ tiAggikabharadvajo 
Bhagavato paccassosi. Bhagava etad-avoca: 


brahmano 
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discourses. But, it is in Vasala Sutta (The 
Discourse on outcastes) that the Buddha's 
challenging views are unambiguously 
articulated. Vasala Sutta (The Discourse on 
outcastes) derives from the Buddha's 
response to a caste-proud Brahmin, who 
insulted the Buddha, for daring to appear at 
the site ofa fire-ritual he was getting ready 
to perform. 


THE DISCOURSE ON OUTCASTES. 


Thus have I heard: On one occasion, the 
Supreme Buddha was residing at Jeta-Grove 
Monastery of Anatha Pindika, near the city 
of Savatthi. One morning the Supreme 
Buddha, put on his robes with decorum, 
entered the city of Savatthi for alms, 
bearing his bowl and robe. Just at this time 
Brahmin Aggika Bharadvaja kindled a fire 
and was getting ready for a ritual-offering. 
The Supreme Buddha, going from house to 
house on his alms round, reached the house 
of Brahmin Aggika Bharadvaja, seeing the 
Buddha approaching his house, the Brahmin 
was quite perturbed. He spoke to the Buddha 
harshly, “Stay there O shaveling, stop there, 
O miserable monk, stay there O, wretched 
outcaste." Unperturbed, the Buddha spoke to 
the Brahmin. “O, Brahmin, do you know who 
the outcaste is - or do you know what makes 
one an outcaste?” “No, I do not know those 
Venerable Gotama. I do not know who an 
outcaste is - or what makes one an outcaste. 
Will venerable Gotama be good enough tell 
me the law that explains who an outcaste is 
and what makes an outcaste?" “All right, 
Brahmin. Please listen and keep it well in — 
mind. I will tell you. 


Kodhano, upanahi ca 
Papamakkhi ca yo naro 
Vipannaditthi mayavi 
Tam jaññā vasalo iti 


Ekajam va dvijam va’pi 
Yo'dha, panani himdsati 
Yassa pane daya natthi 
Tam jaññā vasalo iti 


Yo hanti parirundhati 
Gamani nigamàni ca 
Niggahako samafifiato 
Tam jaíiíia vasalo iti 


Game và yadi varaiifie 
Yam paresam mamayitam 
Theyya adinnam adiyati 


Tam jafífia vasalo iti 


Yo have, inam-adaya 
cujjamano palayati 
‘Na hi te inam-atthr' ti 


Tam jaññā vasalo iti 


Yo ve kificikkhakamyata 
Panthasmim vajatam janam 
Hantva kificikkham-adeti 


Tam jaññā vasalo iti 


Yo, attahetu parahetu 
Dhanahetu ca, yo naro, 
. Sakkhiputtho musa brüti 
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Tam jaññā vasalo iti 


Yo, natinam sakhanam va 
Daresu patidissati’ 

Sahasa sampiyena va 
Tam jaññā vasalo iti. 


Yo mataram va pitaram và 
Jinnakam gatayobbanam 
Pahu santo na bharati 


Tam jaññā vasalo iti 
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If a person tends to get angry, if a person 
growls and grumbles, if one is vicious, if 
one's views are awry, and if one is deceitful, 
know such a person as an outcaste 


If a person hurts a living being whether 
once-born or twice-born, if, in a person 
there is no love of living beings-know such 
a person as an outcaste. 


If a person is given to destroying, if one 
besieges villages and market-towns 
intimidating those who live there, if one 
earns a notoriety as a terrorist, know such 
a person as an outcaste. 


Whether in the village or in the forest, if 

someone steals what belongs to others or 
if one takes what is not given - know him 
to be an outcaste. 


If a person were to take a loan, but were to 
evade when asked to repay, saying “I am 
not indebted to you," - know such a person 
to be an outcaste. 


If a person needing some little thing kills 
a man walking along a road, and takes 
some trivial thing - know such a person to 
be an outcaste. 


If an individual, when asked to give 
evidence, utters lies either for his own 
sake or for the sake of another or for the 
sake of money - know such a person to be 
an outcaste. 


Ifa person, whether by force or by mutual 
consent is seen among the wives of 
relatives or of friends, - know such a 
person to be an outcaste. 


If a person while being rich, possessing 
considerable wealth - does not look after 
one's aged mother or father who is 
decrepit and whose youth is gone - know 
such a person to be an outcaste. 
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Yo mātaram vā pītaram vā 
Bhātaram bhaginim, sasum 
Hanti roseti vācāya 


Tam jaññā vasalo iti 


Yo, attham pucchito santo 
Anattham-anusasati 
Paticchannena manteti 
Tam jaññā vasalo iti 


Yo, katva papakam kammam 
‘Mā mamjañňā’ti icchati, 

Yo paticchannakammanto 
Tam jaññā vasalo iti 


Yo ve parakulam gantvā 
Bhutvāna sucībhojanam 
Agatam na patipüjeti 
Tam jaññā vasalo iti 


Yo brahmanam và samanam và 


Aññam vapi vanibbakam 
Musavadena vaiiceti 
Tam jaññā vasalo iti 


Yo brahmanam và samanam và 


Bhattakale upatthite 
Roseti vaca na ca deti 
Tam jaíííia vasalo iti 


Asatam yo'dha pabrüti 
Mohena paliguntito 
Kificikkham nijigimsano 
Tam jaññā vasalo iti 

Yo c’attatanaa samukkamse 
Param cam-avajanati 


Nihino sena manena 
Tam jaññā vasalo iti 


Rosako kadariyo ca, 


. Papiccho, macchari Satho 


Ahiriko, anottapi 


. Tam jafifia vasalo iti 
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If a person were to strike physically or by 
harsh speech one's mother, father, brother, 
sister or one's parents -in-law - know such 
a person to be an outcaste. 


If an individual were to give veiled advise 
to a person to do harm, when that person 
seeks advise about moral virtues - know 
such a person to be an outcaste. 


If an individual, having done a wrong deed, 
desires not be known as the doer of that 
crime, and is secretive in his actions - 
know such a person to be an outcaste. 


If a person, who had partaken of delicious 
food at another's house, does not treat that 
other person well, when he comes to his 
house - know such a person to be an 
outcaste. 


If a person were to deceive by lies, a 
brahman, an ascetic or any other 
wandering monk - know such a person to 
be an outcaste. 


If a person were to scold a brahmin, or an 
ascetic who comes when meal-time is at 
hand and does not give him alms - know 
such a person to be an outcaste. 


If a person, shrouded in ignorance and 
desiring trivial profits, speaks untruths - 
know such a person to be an outcaste. 


If an individual while praising one's own 
self were to denigrate others, being of a 
lowly mind because of undue pride - know 
such a person to be an outcaste. 


If a person is angry, miserly, given to evil 
desires, avaricious, sly, shameless, 
unafraid to do wrong - know such a person 
to be an outcaste. 
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Yo Buddham paribhasati 
Atha và tassa savakam 
Paribbajam gahattham va 


Tam jaññā vasalo iti 


Yo ve, anaraha santo 
Araham patijanati 
Coro sabrahmake loke 
Esa kho, vasaladhamo 
Ete kho vasala vuttā 
Maya vo ye pakasita 


Na jacca vasalo hoti 

Na jacca hoti brahmano 
Kammana vasalo hoti 
Kammana hoti brahmano 


Tad-amina pi vijanatha 
Yatha me’dam nidassanam 
Candalaputto Sopako 
Matango iti vissuto 


So yasam paramam patto 
Matango yam sudüllabham 
Agatfichum, tass'upattanam 
Khattiya brahmana bahu 


So devayanam-aruyha 
Virajam so mahapatham 
Kamaragam virajetva 
Brahmalokiipago ahu 


Na nam jati nivaresi 
Brahmaloküpapattiyà 
Ajjhayakakule jata 
Brahmana, mantabandhuno 
Te, ca papesu kammesu 
Abhinham-upadissare 
Ditth'eva dhamme garayha 
Samparaye ca duggatim 
Na te jati nivareti 
Duggacca garahaya và 


Na jacca vasalo hoti 

Na jacca hoti brahmano 
Kammana vasalo hoti 
Kammana hoti brahmano 
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If a person were to denounce the Buddha 
or his disciples, or a wandering ascetic or 
a householder - know such a person to be 
an outcaste. 


If, an individual, while not being a holy, 
perfected saint, were to claim to a saint, he 
is a cheat of the whole universe, including 
the world of the Brahmas. Indeed, he is the 
worst of outcastes. Such persons are 
indeed characterized as outcastes. Let me 
tell you, they are the worst outcastes. 


One does not become an outcaste by birth. 
One does not become a brahmin by birth. 
One becomes an outcaste due to deeds. 
One becomes a brahman due to deeds. 


Know that, by this example I will give you. 
Sopaka, the son of an outcaste, became 
famous as Matanga. He attained the 
highest glory that is rare to come by. 
Khattiyas (Royal Warriors) and many 
brahmins attended upon him. Ascending 
the celestial chariot, discarding desire and 
passion he took the noble path of 
passionlessness and was gone to the world 
of the Brahmas. 


His birth did not prove an obstacle to be 
born in the world of the Brahmas. Even 
those privileged Brahmins, born into the 
class of brahmanic scholars, in whose 
blood the sacred texts run, are frequently 
seen doing evil. They are found fault with, 
in this birth itself. After death they are 
reborn in woeful states. Birth cannot 
protect them from being born in woeful 
states or from being blamed. 


One does not become an outcaste by birth. - 
One does not become a brahmin by birth. 

One becomes an outcaste due to deeds. — 
One becomes a brahman due to deeds. —— 


On one occasion, the Supreme Buddha was residing at Jeta-Grove Monastery of Anatha Pindika, near the city of Savatthi. One 
morning the Supreme Buddha, put on his robes with decorum, entered the city of Savatthi for alms, bearing his bowl and robe. 
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Just at this time Brahmin Aggika Bharadvaja kindled a fire and was getting ready for a ritual-offering. The Supreme Buddha, 


Bharadvaja. 


going from house to house on his alms round, reached the house of Brahmin Aggjika 
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On seeing the Buddha approaching his house, the Brahmin was quite perturbed. He spoke to the Buddha harshly, “Stay there 
O shaveling, stop there, O miserable monk, stay there O, wretched outcaste.” 
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Unperturbed, the Buddha spoke to the Brahmin. “O, Brahmin, do you know who the outcaste is - or do you what makes one an 
outcaste?” “No, I do not know those Venerable Gotama. I do not know who an outcaste is- or what makes one an outcaste. Will 
Venerable Gotama be good enough to tell me the law that explains who an outcaste is and what makes an outcaste?”‘All right, 


Brahmin. Please listen and keep it well in mind.” The Supreme Buddha went on: 
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Ifa person tends to get angry, if a person growls and grumbles, if one is vicious, if one’s views are awry, and if one is deceitful, 
know such a person as an outcaste. 
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Ifa person hurts a living being whether once-born or twice-born, if, in a person there is no love of living beings-know such a person 


as an outcaste. 
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If a person is given to destroying, if one besieges villages and market-towns intimidating those who live there, if one earns a 
notoriety as a terrorist, know such a person as an outcaste. 
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Whether in the village or in the forest, if someone steals what belongs to others or if one takes what is not given - know him to be 
an outcaste. 
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Ifa person were to take a loan, but were to evade when asked to repay, saying “I am not indebted to you,” - know such a person to be 
an outcaste. 


188 


Ifa person needing some little thing kills a man walking along a road, and takes some trivial thing - know such a person to be an 
outcaste. 
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If an individual, when asked to give evidence, utters lies either for his own sake or for the sake of another or for the sake of money - 
know such a person to be an outcaste. 
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Ifa person, whether by force or by mutual consent is seen among the wives of relatives or of friends, - know such a person to be a 
outcaste. 
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Ifa person while being rich, possessing considerable wealth - does not look after one’s aged mother or father who is decrepit and 
whose youth is gone - know such a person to be an outcaste. 
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If a person were to strike physically or by harsh speech, one’s mother, father, brother, sister or one’s parents-in-law - know such a 
person to be an outcaste. 
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If an individual were to give veiled advise to a person to do harm, when that person seeks advise about moral virtues - know such a 
person to be an outcaste. 
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If an individual, having done a wrong deed, desires not be known as the doer of that crime, and is secretive in his actions - know 
such a person to be an outcaste. 
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Ifa person, who had partaken of delicious food at another's house, does not treat that other person well, when he comes to his 


house - know such a person to be outcaste. 
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If a person were to deceive by lies, a brahman, an ascetic or any other wandering monk - know such a person to be an outcaste. 
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If a person, shrouded in ignorance and desiring trivial profits, speaks untruths - know such a person to be an outcaste. 
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If an individual while praising one’s own self were to denigrate others, being of a lowly mind because of undue pride - know such a 
person to be an outcaste. 


Ifa person is angry, miserly, given to evil desires, avaricious, sly, shameless, unafraid to do wrong - know such a person to be an 
outcaste. 
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Ifa person were to denounce the Buddha or his disciples, or a wandering ascetic or a household - know such a person to be an 
outcaste. 
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If, an individual, while not being a holy, perfected saint, were to claim to a saint, he is a cheat of the whole universe, including the 
world of the Brahmas. Indeed, he is the worst of outcaste. Such persons are indeed characterized as outcastes. Let me tell you, they 
are the worst outcastes. 
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One does not become an outcaste by birth. One does not become a brahmin by birth. One becomes an outcaste due to 
deeds. One becomes a brahman due to deeds. 
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Know that, by this example I will give you. Sopaka, the son of an outcaste, became famous as Matana. He attained the highest glory, 
that is rare to come by. 
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Khattiyas (Royal Warriors) and many brahminsattended upon him. They all cconsidered him a great person, in spite of his lowly birth. 
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Ascending the celestial chariot, discarding desire and passion he took noble path of passionlessness and was gone to the world of the 
Brahmas. His birth did not prove an obstacle to be born in the world of the Brahmas. 
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Even those priviledged Brahmins, born into the class of brahmanic scholars, in whose blood the sacred texts run, are frequently 
seen doing evil. They are found fault with in this birth itself. After death they are reborn in woeful states. Birth cannot protect them 
from being born in woeful states or from being blamed. 
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SACRED RELICS OF 
THE SUPREME BUDDHA 


he long and glorious sweep of the 
history of mankind is replete with 
spectacular monuments erected to 

the memory of outstanding personalities. 
The Pyramids of Egypt, Taj Mahal of India 
are remarkable among structures built in the 
name of prestigious rulers of ancient times. 


But there has never been anything at all in 
the whole of human history, to parallel the 
story of endless monuments, stupas, 
pagodas and cetiyas that were erected with 
great devotion and dedication to preserve 
the relics of the Supreme Buddha. 


Most of the other monuments have their 
glory only for a brief period. But in the 
instance of the relics of the Buddha they 
are a living reality everyday, every moment. 
The relics of the Supreme Buddha are 
venerated with undiminishing respect, 
ardour and devotion all over the Buddhist 
world, even today. 


The most impressive instance is the royal 
reception recently accorded to the Tooth 
Relic of the Enlightened One, donated by 
an Indian monk to the Kingdom of Taiwan. 
When this sacred relic passed through 
Bangkok, Thailand, on its way to Taiwan, 
the honour and adoration provided was right 
royal. 


The adoration of the relics of the Supreme 
Buddha, throughout a period spanning over 
twenty-five centuries, is a story of epic 
proportions. As ages pass the glory of the 
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Buddha’s relics continues to grow, 
enhanced and enriched by the increasing 
dissemination of Buddha-knowledge on a 
global scale. 


The Buddha’s relics are classified into three 
groups. They are: 


1)  Saririka (bodily) relics. These are 
sacred relics from the body of the 
Buddha. 

Paribhogika (belonging to the 
category of .personal use) relics. 
These are objects used by the 
Supreme Buddha - the Alms-bowl, 
Robes and the Bodhi Tree that 
sheltered Him when He attained 
Enlightenment. 

Uddesika (memorial) relics. The 
innumerable statues of the Buddha 
created in various cultures of the 
world come within this category. 
Of these three categories of the Buddha’s 
relics, the bodily (Saririka) relics are very 
widely spread in the Buddhist world. 


2) 


3) 


Their story is, in a way, high spiritual 
drama, as events and episodes relating to 
these relics have a tremendous capacity to 
inspire a deep sense of devotion. 


The history of the relics of the Buddha can 
move even those who may not be 
Buddhists because of their significance in 
the spiritual annals of man. 


The Beginning of the Story of the 
Buddha’s Relics 


Strangely enough, the great story of the 
Buddha’s bodily relics begins almost from 
the time He achieved Supreme 
Enlightenment. The Buddha had just 
emerged from His deep contemplation of 
the Bliss of Enlightenment. At this time, 
two merchant brothers - Tapassu and 
Bhallika - were travelling from Ukkala in 
Orissa, toward where the Buddha was 
residing. At the request of a deity the two 
brothers met the Buddha and offered Him 
food (according to records, dough and 
honey). 


It was so early in the Buddha’s spiritual 
career that He did not even have a bowl to 
receive the offered food. The scripture says 
that the four guardian gods offered the 
Buddha four bowls. The Buddha accepted 
the meal. The two merchant brothers 
became His first lay disciples, taking refuge 
only in the Buddha and the Dhamma, since 
the Third Refuge (the Sangha) had not 
come into being yet. 


The Buddha, pleased at their devotion, 
presented the two merchant brothers some 
hair-relics from His head. According to the 
history of Buddhism this is the earliest 
reference to the Buddha’s body-relics. It is 
said that the two brothers, Tapassu and 
Bhallika, built a stupa enshrining these 
hair-relics in Orissa. Later on, these relics 
are said to have found their way to Burma 
(Myanmar) where the Stupa Shwedagon was 
built enshrining these hair-relics. 


The formal history of the Buddha’s bodily 
relics has its beginning in Maha 
Parinibbana Sutta. In that Discourse on the 
Great Demise of the Buddha, the 
Enlightened One Himself provided a 
description of the manner in which His 
bodily remains should be treated. 


Ven. Ananda, in his deep respect and 
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affection for the Buddha, was quite earnest 
about how the funeral rites of the Tathagata 
should be performed. With this in mind he 
asked the Buddha: “Venerable Sir, how 
should we act in respect of the Tathagata’s 
mortal remains?” 


“Ananda, you may not worry about paying 
honour to the mortal remains of the 
Tathagata. Ananda, strive for your own 
well-being. Direct your efforts towards 
your own good. Be diligent, zealous and 
intent on your own good. There are, 
Ananda, wise khattiyas, wise brahmanas 
and wise gahapatis who are greatly devoted 
to the Tathagata. They would render due 
honour to the Tathagata's body.” 


*Venerable Sir, how should the Tathagata's 
body be treated?" 


“Ananda, the Tathagata’s body should be 
treated in the same manner as a cakkavatti 
king's body is treated." “Venerable Sir, how 
is a cakkavatti king's body treated?" 
“Ananda, a cakkavatti king’s body is firstly 
wrapped with new cloth. Having so wrapped, 
it is then wrapped with teased cotton wool. 
So wrapped, it is wrapped again with new 
cloth." 


“In this manner, the body of a cakkavatti 
king is wrapped alternatively in five 
hundred layers of new cloth and teased 
cotton. Then the body is placed in a metal 
coffin containing oil and is covered with a 
metal lid. Then a funeral pyre is erected 
containing all kinds of fragrant wood, and 
the body ofthe cakkavatti king is consigned 
to the flames of the pyre. And at the meeting 
place of four cross-roads, they erect a stupa 
in honour of the cakkavattii king. This 
Ananda, is how they attend towards the 
body of a cakkavatti king. So should the 
Tathagata’s body be treated. And a stupa 
should be erected for the Tathagata at the 
cross-roads of four ways. And whosoever 
shall offer flowers, incense, fragrant 


powder, pay reverence to it, and are 
pleased in mind at its sight, are blessed 
with well-being and happiness for a long 
time “Ananda, there are these four persons 
worthy of a stupa. Who are the four? The 
Tathagata, the arahant, the All- 
Enlightened Buddha is worthy of a stupa; 
the pacceka-Buddha is worthy of a stupa; 
the disciple of the Tathagata is worthy of 
a stupa, and the cakkavatti king is worthy 
of a stupa. 


“For what reason, Ananda, is the Tathagata, 
the arahant, the All-Enlightened Buddha 
worthy of a stupa? Ananda, the hearts of 
many people would be pleased saying, ‘this 
is the stupa of that Bhagava, the arahant, 
the All-Enlightened Buddha’. Being so 
pleased in heart therein, they become 
reborn in a pleasant birth in the heavenly 
abode, at the dissolution of their bodies. 
Ananda, this fact itself makes the 
Tathagata, the arahant, the all-Enlightened 
Buddha worthy of a stupa. 


“Ananda, for what reason is a pacceka- 
Buddha worthy of a stupa? Ananda, the 
hearts of many people would be pleased 
saying, ‘this is the stupa of that Bhagava, 
the pacceka Buddha’. They, with their 
hearts so pleased, become reborn in a 
pleasant birth in the heavenly abode at the 
dissolution of their bodies. Ananda, this 
fact itself makes a pacceka-Buddha 
worthy of a stupa. 


“Ananda, for what reason is a disciple of 
the Tathagata worthy of a stupa? Ananda, 
the hearts of many people would be pleased 
saying, ‘this is the stupa of the disciple of 
that Bhagava, the arahant, the All- 
Enlightened Buddha’. They, with their 
hearts so pleased become reborn in a 
pleasant abode in the heavenly region at the 
dissolution of their bodies. Ananda, this fact 
itself makes a disciple of the Tathagata 
worthy of a stupa. “Ananda, for what 
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reason is a cakkavatti king worthy of a 
stupa? Ananda, the hearts of many people 
would be pleased at its sight, saying, ‘this 
is the stupa of that righteous monarch who 
ruled righteously’. They, with their hearts 
so pleased thereat, become reborn in a 
pleasant abode in the heavenly region at the 
dissolution of their bodies. Ananda, this fact 
itself makes a cakkavatti king worthy of a 
stupa. “These, Ananda, are the four persons 
worthy ofa stupa”. The Buddha’s words in 
response to the questions asked by Ven. 
Ananda prove, beyond any doubt, that the 
veneration and respect to the relics of the 
Buddha are quite in keeping with the 
pristine and original Teachings of the 
Buddha. 


The long and still unfinished, ever- 
renewing epic of the bodily relics of the 
Supreme Buddha originated immediately 
after the sacred last rites were performed 
for the Buddha on His Great Demise. 
Maha Parinibbana Sutta (the Discourse on 
the Great Demise) narrates the last 
days of the Supreme Buddha, with due 
attention to all the details that centrally 
matter. 


In the last segment of Maha Parinibbana 
Sutta the persons and events relating to the 
story of the Buddha’s bodily relics are 
referred to extensively. The miraculous was 
present at almost all stages of the story of 
the Buddha’s bodily relics. 


Although Malla chiefs were ready to set 
fire to the Funeral Pyre of the Enlightened 
One, it did not happen exactly as they 
planned. Ven. Kassapa, who arrived late, 
paid homage to the Buddha 
circumambulating the Pyre three times. 
Ven. Kassapa touched the Supreme 
Buddha’s feet with his head and paid his 
last respects. Immediately he performed 
these rites the Funeral Pyre ignited of itself. 
The flames of the Pyre made only the bones of 


the Buddha remain - not even ashes or dust 
remained. 


The initial custodians of the Buddha’s bodily 
relics were the Mallas of Kusinara. The 
Mallas arranged for the bodily relics of the 
Buddha to lie-in-state in their Assembly 
Hall (parliament) for a week. A guard-of- 
honour kept a vigil. This enabled crowds of 
mourners to pay their respects to the 
Buddha’s bodily relics. This first-ever 
exposition of the Buddha’s relics, took 
place to the accompaniment of music, 
singing and dancing. Flowers and garlands 
were offered. 


After this started the phase of distributing 
the Buddha’s bodily relics. There were 
several claimants to a share of the Buddha’s 
bodily relics. They were: 

1) King Ajatasatta Vedehiputta, 
the ruler of Magadha, sent word 
to the Mallas of Kusanara na 
indicated that he needs a share 
of the Buddha’s bodily relics. 
Making this claim, King 
Ajatasatta argued: “The Buddha 
was a Khattiya - I too am a 
Khattiya. Therefore, I should 
receive a share of the relics. 

2) The Licchavis of Vesali made 
an identical claim. 

3) The Sakyas of Kapilavatthu 
argued: “The Buddha was the 
Chief of our clan. We must have 
a share of the relics.” 

4) The Bulayas of Allakappa made 
a similar claim. 

5) The Koliyas of Ramagrama 
requested a share of the relics 
on the same grounds. 

6) Brahmin Vethadipa said that he 
deserves a share of the 
Buddha’s relics. 

7) The Mallas of Pava had the 
same arguments: “We are 

 Khattiyas; so was the Buddha. 
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Therefore, we need a share ofthe 
relics.” 

On hearing all these claims, the 
Mallas of Kusinara adopted an 
aggressive attitude. The Buddha 
passed away in our territory - in 
our land. In consequence, we 
will not give away any share to 
any claimant.” 

With all these arguments and cross- 
arguments an impasse ensued. 

It was then that Brahmin Drona intervened in 
the role of peace-maker between contending 
parties. He said: “It is not at all proper that 
there should be this kind of unseemly 
confrontation about sharing the relics of the 
best of men. Patience and compassion are the 
Teachings of the Buddha. Let us therefore 
through patience and understanding this 
dispute. 


8 


< 


The contending parties were convinced that 
Brahmin Drona’s proposal was the right 
approach. The parties said: “Why, friend 
Brahmin Drona, you yourself could divide 
the relics justly.” Consenting to the request 
he divided the relics into eight parts. Since 
he did not get a share he requested the leaders 
assembled there to give him the urn that was 
used by him as the measure to divide 
the relics. 


Although that is how it is stated in Mahā 
Parinibbāna Sutta there is a slightly 
different tradition. According to this version, 
recorded in the Sri Lanka classic 
Thupawamsa (The Chronicle of the 
Shrine), this is what took place: Brahmin 
Drona opened the Casket in which all the 
relics were kept. Immediately it was opened 
the kings, ministers, courtiers and others 
were so emotionally moved, there was 
general wailing, weeping and lamentation. 
In this commotion Brahmin Drona, unseen 
by others, took the right tooth of the Buddha 
and concealed it in his hair-knot. Sakka, the 
Chief of Gods, seeing what Brahmin Drona 


had done found through his divine vision, 
that Brahmin Drona was not able to honour 
the Buddha’s tooth relic as it deserved. 
Therefore, Sakka took it from his hair-knot 
and conveyed it to heaven in a golden casket 
placed on his head. This tooth-relic was 
enshrined in Silumini Cetiya in Heaven. 


According to this version, Brahmin Drona 
did not claim a share of the relics for 
himself because he had already taken the 
tooth-relic unknown to others. At the end 
of the dividing of the relics he checked and 
found that the tooth-relic, he had concealed 
was gone. That, in terms of this version, is 
the reason why he hurriedly settled for the 
urn used in the dividing of the relics. 


To come back to the Maha Parinibbana 
Sutta, there emerged another claimant to a 
share of the relics. They were the Moriyas 
of Phippalivana. Their arguments, too, ran 
along familiar lines: “The Buddha was a 
Khattiya. So are we. Therefore, we have a 
right to a share of the relics.” By this time 
all the relics had been given away.The eight 
other kings told them: “You have come late. 
There are no relics left now. If you so wish 
you can take cinders from the site of the 
Buddha’s Funeral Pyre. Seeing that it was 
futile to challenge eight kings, the Moriyas 
of Pipphalirama settled for the cinders. 


History of Buddha’s Relics in India 


In the first stage of the diffusion of the 
bodily relics of the Buddha ten stupas were 
erected in the following fashion: 
1) Stupa built by King Ajatasattu 
at Rajagaha; 
2) Stupa built by the Licchavis at 
Vesali; 
3) Stupa built by the me at 
Kapilavattu; 


4) Stupa built by the Balayas at 


Allakappa; 
mid) Stupa built by the Koliyas at 


Ramagama; 
6) Stupa built by Brahmin of 
Vethadipa at Vethadipa; 
7) Stupa built by the Mallas at 
Pava; 
8) Stupa built by the Mallas at 
Kusinara; 
9) Stupa built by Brahmin Drona 
for the urn; 
10)Stupa built by the Moriyas 
for the cinders. 
The tradition of holding Relics Festivals 
began immediately after these ten stupas 
were built. Kings and leaders who 
extended patronage to the building of 
stupas enshrining relics were also the 
patrons of these early Relics Festivals. 


In the ancient Indian traditions relating to 
the relics of the Buddha the most 
spectacular pageant to celebrate the 
Buddha’s relics was held by King 
Ajatasattu of Magadha kingdom. He 
conducted his share of the sacred relics in 
a grand procession from Kusinara to 
Rajagaha, his capital, hundred leagues 
away. 


The grand procession he organized was so 
elaborate that, it is said, it took seven years, 
seven months and seven days for the 
procession to reach Rajagaha. 


At the request of Arahant Maha Kassapa, 
King Ajatasattu enshrined a large quantity 
of relics in a specially protected Cetiya. 
Tradition has it that king Ajatasattu had a 
precious gem enshrined there to enable 
less affluent kings of the future to perform 
relics festivals. In this spectacular stupa 
King Ajatasattu had mechanical figures 
installed. According to tradition the king 
had images of the eighty disciples, King 
Suddhodana, Queen Maha Maya, the 
Bodhi Tree, Queen Yasodhara, minister of 


Kaliudat, Minister Channa, and others _ 2 
installed. inside the Relics Cetiya. : = 


It is also said that Arahant Maha Kassapa 
foresaw that Emperor Asoka will appear in 
later centuries and build stupas throughout 
the length and breadth of India to enshrine 
the bodily relics of the Buddha. 


Just as foreseen, eventually, Emperor 
Piyadassi Asoka arose. Earlier, he was a 
ferocious ruler who ruthlessly destroyed all 
his enemies. Seeing the subdued ways of 
novice Bhikkhu Nyagrodha, he embraced 
Buddhism with an unprecedented ardour, and 
came to be known as Asoka the Righteous. 
At the behest of Emperor Asoka eighty-four 
thousand stupas were built to represent the 
eighty-four thousand segments of the 
Buddha’s Dispensation. 


Once the stupas were built the Emperor 
came up against the problem of finding 
Buddha's relics to enshrine in those stupas. 
He was led to the secret stupa that had been 
erected at Rajagaha by King Ajatasattu, 
instructed by Arahant Maha Kassapa. He 
discovered the site and found that the 
mechanical guardian figures that whirled 
around fast, bearing weapons, were still 
active. After removing that barrier he 
entered into the chamber where the relics 
were preserved. He divided these relics into 
eighty-four thousand portions and had each 
portion enshrined in one of the eighty-four 
thousand stupas he built. 


The stupas erected by Emperor Asoka 
bear eloquent testimony to the fact that 
during his reign Buddhism had spread 
to almost all parts of India, and into 
countries beyond its borders. Arahant 
Moggaliputtatissa Thero, who 
supervised Emperor Asoka’s missionary 
programmes, had monks sent to several 
countries in the neighbourhood of India. 


Emperor Asoka’s fervour to dedicate his 
reign to the spread of Buddhism was 
determined to a great extent by his 
_ discovery of the treasure house of relics 


enshrined by King Ajatasattu of Magadha 
Kingdom. When he entered this shrine with 
the help of experts in mechanical devices, 
who stopped the whirling figures, he found 
the key to the shrine. Immediately he 
opened the door he came upon a precious 
gem of great value. Beside it was the 
message scrawled during King Ajatasattu's 
days. The message said: “Those less 
affluent kings who will appear in later times 
can take this invaluable gem and raise the 
funds needed for the performance of Relics 
Festivals. 


Emperor Asoka was slightly perturbed, it 
is said, that he should have been 
characterized as “less affluent king". He 
said to himself: *I am not poor at all," and 
stepped inside the relics-shrine. There, he 
was delighted to discover a sheet of gold 
on which Arahant Maha Kassapa had 
inscribed this message: “In the future a king 
named Piyadassa will become emperor of 
India by the name Dharmasoka. He will 
acquire these relics and will erect eight-four 
thousand stupas in all parts of India to 
enshrine them." He was elated and 
overjoyed to read this. In his great joy he 
clapped his hands, saying: “Arahant Maha 
Kassapa had foreseen me when this stupa 
was originally built." 


All these provided the Emperor Asoka the 
impetus to launch his efforts to spread 
Buddhism in his empire and outside its 
boundaries. As a zealous follower of the 
Buddha he decided that it was his sacred 
duty to make the Buddha's Teachings known 
to the world. 


He extended his patronage to a Dhamma 
Sangayana (Religious Council) to cleanse 
the Teachings of the Buddha that had, in 


some instances, been sullied by the corrupt 


doctrines that had begun to creep in. 
Arahant Moggaliputtatissa presided over 


this Buddhist Council. At the end of the 


Council, Buddhist missionaries were sent 
to various lands. According to literary 
sources missionaries were sent to such far 
countries as the land of the Yavanas (Ionian 
Greeks). Among other places that received 
the missionaries sent by Emperor Asoka 
were Gandhara, Kashmir, the Himalayan 
Region Aparantaka, Vanavasi and Mysore. 
It is assumed that Asokan Buddhist 
missionaries were sent to Malaya (present 
Malaysia), and Indonesia. These lands are 
referred to in Buddhist literature as 
Swanabhumi (the Land of Gold). 


It is surmised that Emperor Asoka’s 
Buddhist missionaries established links with 
King Antiochus II of Syria, Ptolemy of 
Egypt, Antigonus of Macedonia, Alexander 
(Alikasundara) of Epirus, and Magas of 
Cyrenia in North Africa. 


It can be safely assumed that the 
missionaries who were sent to these various 
countries from Emperor Asoka’s India, 
took along the Buddha’s relics with them. 
This assumption becomes all the more 
logical when we compare what took place 
in Sri Lanka. Arahant Mahinda and his 
retinue who brought Buddhism to Sri Lanka, 
organized the enshrining of relics in Sri 
Lankan stupas. 


The occasional discovery of relics in China 
and in some places in India, leads to the belief 
that these are, in fact, re-discoveries of relics 
originally enshrined during Emperor 
Asoka’s campaign to erect stupas and spread 
Buddhist thoughts far and wide. With 
increasing sophistication of the techniques 
of archaeology and the revelation of hitherto 
unknown centres of ancient Buddhist 
cultures, relics are quite likely to turn up in 
least suspected places. 


The Story of the Buddha’s Relics in — 
Sri Lanka 
The history of Buddhist relics in Sri Lanka 
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forms an extremely fascinating narrative. 
The history dates back to the time of 
Emperor Asoka’s missionary campaign. In 
his missionary activities Sri Lanka had been 
given a special place. 


He was an unseen friend of the ruler of Sri 
Lanka. Emperor Asoka and King Devanam 
Piyatissa of Sri Lanka exchanged 
messages and gifts. Emperor Asoka had 
informed early in their exchanges of 
friendly gifts, that he had discovered the 
greatness of Buddhism. Emperor Asoka 
sent gifts to King Devanam Piyatissa on 
the occasion of the Sri Lankan king’s 
coronation. Among the gifts sent were the 
five auspicious objects needed for the 
coronation. This way, their friendship stood 
on a very firm footing. 


The Emperor’s son, Arahant Mahinda, 
came over to Sri Lanka bearing the 
message of the Enlightened One. Emperor 
Asoka’s grandson, Sumana the novice 
Bhikkhu, was part of Arahant Mahinda’s 
group. When King Devanam Piyatissa 
decided to build a stupa (cetiya), it was 
novice Sumana who went to see Emperor 
Asoka, his grandfather, for Buddha’s relics 
to enshrine in the stupa that was being built 
by the King. 


Novice Sumana brought along not only the 
relics given to him by Emperor Asoka, but 
also the right collar-bone of the Buddha, 
which was gifted by the Sakka. These relics 
were enshrined in Thuparama which was the 
first Buddhist cetiyato be built in Sri Lanka. 
According to one tradition the Buddha’s 
alms-bowl, too, was brought to Sri Lanka 
by novice Sumana. 


In the monumental stupa called 
“Ratnamali Cetiya", built by King 
Dutthagamini, the relics that were 
enshrined are considered to have been 
brought from the land of the Nagas. The 
relics in the possession of the Nagas came 


from the portion given originally to the 
Koliyas of Ramagama. The stupa built by 
them was swept away by the sea. The casket 
containing the relics was rescued by the 
Nagas who built a cetiya for them. When 
Ratnamali Cetiya was being built, novice, 
Sonuttara went to the land of the Nagas 
and brought them to Anuradhapura to be 
enshrined in Ratnamali Cetiya, built 
by King Dutthagamini. 

From those early days on, the story of the 
Buddha’s relics in Sri Lanka evolved through 
various impressive stages. An outstanding 
episode in the history of Buddha’s relics 
in Sri Lanka is the arrival of the 
Buddha’s left eye-tooth in Sri Lanka. It 
was brought to Sri Lanka in 71 A.D. 
during the reign of King Meghavarna, 
by Prince Datta and Princess Hemamala 
who had the relic concealed in her hair. 


From the time this relic was introduced to 
Sri Lanka it became a national palladium. 
The possession of the tooth-relic became 
the symbol of the power of a ruler. Those 
who had rival claims to the throne, at times, 
tried to wrest the tooth-relic from the 
person who possessed it. 


Relics at the Present Exposition 


The Sri Lankan relics at the present 
exposition come from several ancient and 
prestigious monasteries. One of the 
monasteries from which relics have been 
brought for this exposition is 
Mahiyangana Monastery. This is quite a 
sacred place for several reasons. It marks 
the spot where the Buddha arrived in Sri 
Lanka during His first visit there. 


The Supreme Buddha’s first visit to Sri 
Lanka occurred in the ninth month after His 


_ attainment of Enlightenment. The Buddha’s _ 


mission was to dispel the threat to the 
island from demons. After the Buddha 


. quelled the evil spirits, an Assembly was - 


Ex held by divine beings to listen to the 


Buddha. 


A deity, by the name of Sumana, achieved 
stream-winning status, and requested the 
Buddha for a memento for him to worship 
and honour. The Buddha presented him a 
handful ofhair from his head. A stupa was 
built at Mahiyangana to enshrine those 
hair-relics. This was when the Supreme 
Buddha was alive. 


According to tradition another sacred relic 
was enshrined here. That was the Buddha's 
neck-bone It is said that a monk named 
Sarabhu took this bone out ofthe Buddha's 
funeral pyre, while the pyre was still 
burning. 


Some relics at the present exposition come 
from a very ancient monastery named 
Tissamaharama, in the deep south of Sri 
Lanka. It is a widely renowned shrine that 
has existed for 2,226 years. 


The builder of this stupa was King 
Kavantissa of Southern Sri Lanka. This 
place is hallowed by the Buddha's presence 
here, as He visited this site during His third 
visit to Sri Lanka. He spent a few moments 
in deep meditation at the spot where 
Tissamaharama would be erected 315 
years after His demise. 


The main Buddha-relic enshrined in 
Tissamaharama is the temple-bone of the 
Buddha. According to tradition, inside the 
stupa an image of the Buddha in gold is 
enshrined. The Buddha's temple-bone is 
enshrined behind the forehead of this 
golden statue. This monastery had been the 
centre of Buddhist learning for several 
centuries. In its early days it was the place 
where the monks from all over congregated 
to discuss matters regarding the Doctrine. 


There is something miraculous about the - 
neem trees around this monastery. Leaves 
of the neem tree are bitter in taste. But the 
leaves of neem branches, turning towards 


the monastery, are not bitter. Some 
Buddha-relics at this exposition come 
from the ancient temple at Telwatta. This, 
too, is located in the South of Sri Lanka. 
The ancient name for this monastery is 
“Rampath Vihara” (the Monastery with 
Golden Tiles). 


The reputation and the renown of this 
temple depend, to a very large extent, on 
the erudite monk who resided and worked 
in this monastery in the 15" Century. His 
learning was fabulous. 


He was well-versed in six languages. 
Because of his royal origins he enjoyed 
exceptional privileges. But, towards his 
last days, he became the victim of court 
intrigues. This learned monk named Ven. 


Totagamuwe Sri Rahula had super- 
human powers, according to legend. He 
was able to tame demons and evil spirits 
to do his bidding. 


Just before he passed away he drank a 
special medical potion, to ensure that his 
body will remain without decaying. It is 
popularly believed that even after about a 
century, his body did not decay. It even bled, 
it was said. His body lay in a cave called 
the Cave of Indurugallena. 


This monastery was a flourishing centre of 
learning in the days of that learned monk. 
Some of its ancient glory is still intact. The 
monastery still possesses Buddha’s relics 
that have been deposited in that place, 
centuries ago. 


Ultimate fact of reality 


Here it is necessary to draw attention to 
another unique feature of the religion of 
the Buddha, namely, that it is the only 
religion of any religious teacher, which 
is the outcome of a consistent 
philosophy, which claims to tell us about 
the ultimate tacts of existence and 
reality. The religion of the Buddha is a 
way of life resulting from the acceptance 
of a view of life, which is said to be 
factual. His philosophy is not without an 
account of the nature of knowledge. 


Dr. K.N. Jayatilleke; "Buddhism and Peace" 


MAHA PARINIBBANA SUTTA 


How The Relics were Distributed 


t that time venerable Mahakassapa 

was journeying along the highway 

from  Pava to  Kusinara 
accompanied with a large company of 
bhikkhus amounting to about five hundred. 
The venerable Mahakassapa steeped out 
from the road and sat at the foot of a certain 
tree. Then a certain ajivaka who had picked 
up a mandar flower in Kusinara, was 
travelling along the high-road leading to 
Pava. Venerable Mahakassapa saw the 
ajivaka coming in the distance, and spoke 
to him thus. “Friend, do you know our 
teacher?” “Yes, friend I know. Today is 
the seventh day from the parinibbana of 
samana Gotama. This mandara flower was 
picked up by me from there.” Then of the 
bhikkhus there were not some yet freed 
from the passions, some threw up their 
arms and wept. Some flung themselves on 
the ground, rolled about to and fro 
_ bewailing, ‘the Buddha has passed into 
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parinibbana too soon, the Sugata has 
passed into parinibbana too soon, the eye 
of the world has disappeared too soon.’ 
And those bhikkhus who were freed from 
passion,being mindful and composed, they 
endured reflecting, ‘component things are 
impermanent. How could it be otherwise?’ 


Then at that time, a certain Subhadda, who 
had entered the Order in his old age was 
in the group. Then Subhadda, the old 
entrant to the sangha, spoke thus to the 
bhikkhu. ‘Enough friends, do not weep, 
do not lament. We have been well-freed 
from the great samana. We were oppressed 
by his saying, ‘this is proper for you, this 
is not proper for you.’ Now we can do what 
we like, and do not do what we like not.’ 
Then venerable Mahakassapa spoke to the 
bhikkhus. “Enough friends, do not weep, do 
not lament. Has it not been declared by the 


. Buddha, friends, in advance, itself, that it is 


the nature of all things that we hold pleasant 
and dear, that we move out, leave and sever 
ourselves from what we hold dear. Where 
could you get a situation where what is 
brought into being, put together land 
subject to dissolution would not break ;up? 
Such a situation does not occur. And there 
could not be such a situation as to wish that 
the body of the Tathagata may not come 
to dissolution.” 


Then at that time, four Malla chieftains, 
having bathed their heads, and wearing new 
clothes, thinking, ‘we will set fire to the 
Buddha’s pyre,’ strived to set fire to it, but 
were unable to do so. Then the Mallas of 
Kusinara said thus to venerable Anuruddha. 
“Venerable sir, Anuruddha, what is the 
reason, what is the cause that these four 
Malla chieftains, who, having bathed their 
heads, and wearing new garments, 
attempting to set fire to the Buddha’s pyre, 
have not been successful in doing so?” 
“Vasitthas, the desire of the deities is 
different.” “Venerable sir, what is the desire 
of the deities?” “Vasittthas, the desire of 
the deities is that venerable Maha kassapa 
being on his way from Pava to Kusinara 
with a large company of bhikkhus 
numbering five hundred, and so long as the 
venerable Maha kassapa does not salute the 
feet of the Buddha with bended head, the 
pyre of the Buddha shall not set alight.” 
“Venerable sir, let it be so as the deities 
wish.” 


Arrival of Maha kassapa 


Then venerable Maha kassapa arrived at 
where the pyre of the Buddha was, near the 
Makutabandhana cetiya of the Mallas of 
Kusinara. Having arrived, he wore his robe 
covering one shoulder, and with folded 
hands walked three times round the pyre 
with his right hand towards it in veneration, 
and opening the feet to sight saluted the feet 
of the Buddha with bended head. And the 
five hundred bhikhus too, with their robes 
covering one shoulder, and with folded 
hands walked round the pyre, keeping their 


right turned towards it in veneration, and 
worshipped the feet of the Buddha with 
bended heads. And as the venerbale Maha 
kassapa and the five hundred bhikkhus 
completed their homage, the pyre of the 
Buddha burst into flames by itself. 


As the body of the Buddha was burnt, neither 
ash particles remained of whatever had been 
of the skin, the integument, flesh, sinews 
and the fluid of the joints, neither soot nor 
ash was seen. Only bodily relics remained. 
Just as there remains no soot or ash when 
ghee or oil is burnt, in the same way as the 
body of the Buddha was burnt, whatever 
there was of skin, integument, flesh, sinews, 
and the fluid of the joints, neither soot nor 
ash was seen. Only bodily relics 
remained.And of the five hundred pairs of 
cloth, the cloth that was at the bottom of 
all, and the cloth that was at the top of all 
were not burnt. When the body of the 
Buddha had been burnt, torrents of water 
fell from the sky, exinguished the pyre of 
the Buddha. And water from the sala trees 
too poured forth, and extinguished the pyre 
of the Buddha. The Mallas of Kusinara 
also extinguished the pyre of the Buddha 
with water scented with many perfumes, 


Then the Mallas of Kusinara laid the 
bodily relics of the Buddha inside a 
lattice work constructed with spears 
within the Council Hall land 
surrounding it with a rampart of bows, 
honoured, respected, venerated and 
reverenced them with dance, song, 
music, garlands and perfumes for seven 
days. 


Requests for Relics 


The Magadhan king Ajatasattu, son of 
Vedehi heard that the Buddha had passed 
into parinibbana at Kusinara. Then the 
Magadhan king Ajatasattu, son of 
Vedehi sent a messenger to the Mallas of 
Kusinara saying, “the Buddha was a 
khattiya. I too am a khattiya. I too am 
worthy to receive a portion of the bodily 


Ven. Maha Kassapa , arrived at the funeral pyre of the Supreme Buddha. Joining his hands together in worship he went round the 
pyre three times. Ven. Maha Kassapa, uncovered the feet of the Supreme Buddha and paid his last respects to the Enlightened One, 
touching the feet of the Supreme Buddha, with his head. Once his homage was done, the funeral Pyre, lighted by itself . 
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relics of the Buddha. I too shall build a stupa 
for the relics of the Uddha and hold a fitting 
festival in their honour.” 

The Licchavis of Vesali too heard the news 
that the Buddhda had passed into 
parinibbana at Kusinara. Then the 
Licchavis of Vesali sent a messenger to 
the Mallas of Kusinara. “The Buddha was 
a khattiya. We too are khattiyas. We too 
are worthy to receive a portion of the bodily 
relics of the Buddha. We too shall build a 
thupa for the bodily relics of the Buddha, 
and holding a fitting festival in their honour.” 


The Sakyas of Kapilavatthu heard the news 
that the Buddha had passed into parinibbana 
at Kusinara. Then the Sakyas of 
Kapilavatthu sent a messenger to the 
Mallas of Kusinara saying, “the Buddha is 
our noblest kinsman. We too are worthy of 
receiving a portion of the bodily relics of 
the Budddha. ;We too shall erect a thupa for 
the bodily relics and hold a festival in their 
honour.” 


The Bulis of Allakappa heard the news that 
the Budddha had passed into parinibbana 
in Kusinara saying, “the Buddha was a 
khattiya. We are also khattiyas. We too 
are worthy of receiving a portion of the 
bodily relics of the Buddha. We also shall 
erect a stupa to the relics of the Buddha 
and hold a festival in their honour.” 


The Koliyas of Ramagama heard the news 
that the Buddha had passed into 
parinibbana in Kusinara. Then the 
Koliyas of Ramagama sent a messenger 
to the Mallas of Kusinara saying “the 
Buddha was a khattiya. We too are 
khettiyas. We too are worthy of receiving 
a portion ofthe bodily relics ofthe Buddha. 
We also shall erect a stupa to the relics of 
the Buddha, and hold a festival in their 
honour. 


The brahmana of Vethadipa heard the 
news that the Buddha had passed into 
parinibbana in Kusinara. Then the 
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brahmana of Vethadipa sent a messenger 
to the Malas of Kusinara saying, "the 
Buddha is a khattiya. I am a brahmana. I 
am also worthy to receive a portion of the 
bodily relics of the Buddha. I shall also 
erect a stupa to the relics of the Buddha 
and hold a festival in their honour." 

The Mallas of Pava heard the news that 
the Buddha passed into parinibbana in 
Kusinara. Then the Mallas of Pava sent a 
messenger to the Mallas of Kusinara 
saying, “the Buddha is a Khattiya. We too 
are khattiyas. We are also worthy of 
receiving a portion of the bodily relics of 
the Budddha. We too shall erect a stupa to 
the relics of the Buddha, and hold a festival 
in their honour.” 

When this was said, the Mallas of Kusinara 
said thus to the assembled gathering. “The 
Buddha has passed into parinibbana within 
our village region. We shall not give away 
portions of the relics of the Buddha.” 


Intervention of Brahmana Drona 


When this was said, the Brahmana Drona 
said thus to the assembled crowd: 

“Good ones, listen to this one word of mine. 
Our Buddha advocated forbearance. It would 
be unseemly if there arises strife over the 
bodily remains of such a noble person. 
“Good ones, let us all with one accord, and 
in peace, and joyous heart divide the 
remains into eight portions. There shall be 
stupas spread in all directions. Many are 
those who are delighted with the All-seing 
One.” 

“Tn that case Brahmana, many you yourself 
divide well, the bodily relics of the Buddha 
into eight equal portions.” Drona, the 
Brahmana replying to the assembled 
gathering said, “good ones, let it be so,” and 
divided well,the bodily relics of the Buddha 
into eight equal portions. 


Then he said thus to the assembled 
gathering. “Good ones, may you give me 
this measure. I shall also erect a stupa over 
the measure and hold a festival in its 
honour.” They handed over the measure to 


The Malla Rulers of Kusinagar kept the relics in their council Hall (Parliament ) for one week. While the relics lay in state in the 
Assembly hall, armed guards kept a vigil over them. This was the first ever Exposition of the sacred Relics of the Buddha. 
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the Brahmana Drona. The Moriyas of 
Pipphalivana heard the news that the 
Buddha had passed into parinibbana in 
Kusinara. Then the Moriyas of 
Pipphalivana sent a messenger to the 
Mallas of Kusinara. “The Buddha was a 
khattiya. We too are khattiyas.’ We too 
are worthy to receive a portion ofthe bodily 
relics of the Buddha. We shall also erect a 
stupa over the relics ofthe Buddha and hold 
a festivalin their honour." There are no more 
portions of the bodily relics of the Buddha. 
All the bodily relics have been divided. You 
may take the cinders." Then they removed 
the embers from there. 


Erection of Stupas 


Then Ajatasattu, the king of Magadha, 
son of Vedehi erected a stupa in 
Rajagaha, over the bodily relics of the 
Buddha, and held a festival in their 
honour. The Licchavis of Vesali erected 
a stupa in Vesali over the bodily relics 
of the Buddha, and held a festival in their 
honour. The Sakyas of Kapilavatthu 
erected a stupa over the bodily relics of 
the Budddha in Kapilavatthu and held a 
festival in their honour. The Bulis of 
Allakappa erected a stupa in Allakappa 
over the bodily relics of the Buddha, and held 
a festival in their honour. The Koliyas of 
Ramagama erected a stupa in Ramagama 
over the bodily relics of the Buddha and held 
a festival in their honour. The brahmana of 
Vethadipa erected a stupa in Vethadipa over 
the bodily relics of the Buddha, and held a 
festival in their honour. The Mallas of Pava 
erected a stupa in Pava over the bodily relics 
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of Buddha, and held a festival in their 
honour. The Mallas of Kusinara built a 
stupa in Kusinara over the bodily relics 
of the Buddha, and held a festival in their 
honour. Drona, the brahmana too, built 
a stupa over the measure, and held a 
festival its honour. The Moriyas of 
Pipphiivana built a stupa in 
Pipphalivana over the cinders, and held 
a festival in their honour. Thus there were 
eight stupas over the bodily relics, the 
ninth, the stupa built over the measure, 
and the tenth, the stupa built over the 
cinders. Thus were they erected in the 
past. 

The bodily relics of the All-seeing One are 
eight dronas in all. 

Seven dronas are venerated in 
Jambudipa.One drona of the noblest of 
men, is honoured by the naga king of 
Ramagama. 

One tooth-relic is worshipped in the 
Tavatimsa heaven. One is honoured in the 
city of Gandhara. Another in the territory 
of the king of Kalinga. And another is 
worshipped by the naga kings. 

By their glory, this earth is bedecked with 
noblest offerings. Thus the bodily relics of 
the All-seeing One are greatly venerated by 
those who are honoured. 

They are thus honoured by the chief of the 
gods, nagas and men, similarly by noblest 
of human beings. May you worship him with 
folded hands. The Buddha is indeed a rare 
being rarely met for hundreds of kappas. 
Forty tooth-rlics, hair relics, and hair-relics 
of the body, were separately removed by the 
gods to the series of world systems. 
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In the whole of Human History, the Supreme 
Buddha is the Greatest Ever Embodiment of 
Loving-Kindness - the Greatest ever 
Personification of Compassion. 


The painting that forms the Cover-Art of this work 
depicts a single drop from the vast ocean of the 
Buddha’s Supreme compassion. 


Once, the Buddha was walking along serenely past 
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fire-sacrifice. A new - born lamb, in milk-white 
purity, was held in the harsh hand of a brahmin, 
awaiting the signal to sever its head and spill its 
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caught in the net of the Buddha’s supreme 
compassion. The compassionate Buddha took the 
little lamb in his hands before the sword could fall 
to destroy that little drop of life. The tiny lamb 
became the symbol of millions of lives the 
Buddha would save from the grip of Mara. 


The Artist has caught that eternal moment of 
compassion in the cover drawing. 
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Exposition of the Relics of the Buddha. In conse- 
quence, the present work has a segment on the 
history of the Buddha’s bodily relics. 
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world literature on issues relating to Buddhism and , 


to problems linked to human ethics.Millions of 
his books have been distributed world-wide, free. 
His unerring recognition of the reading habits of 
the moderns has resulted in the production of high 
quality works lavishly illustrated with colour art. 
This Venerable author began his sacred mission 
of spreading the Word of the Buddha, world-wide, 
quite a long while ago. Born in Sri Lanka in 1941, 
he was ordained a Buddhist monk in 1953, when 
he was just 12. He pursued his higher education 
at Sri Jayawardhanepura University, Sri Lanka, 
and obtained his First Degree in 1964. He func- 
tioned as Principal, Indurupathvila University Col- 
lege, Sri Lanka, from 1965 -1967, and from 1967 
- 1969, he was Principal, Sudharma University 
College. 

~ He dedicated himself fully and with missionary zeal 
to the spreading of the Word of the Buddha abroad, 
beginning his service in this field in Penang, 
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| Malaysia. There, he was 
Principal, Mahindarama 
Sunday Pali School until 1979. 
In that year, he came over to 
Singapore and founded The 
Singapore Buddhist Meditation 
Centre (SBMC). The Centre 
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The Venerable Author, currently the Chief Monk 
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Buddhist Centre of which he was the Founder- 
President. He is the Chief Incumbent Monk of 
Jayanthi Vihara, Weragoda, Sri Lanka. 
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established a series of records. His monumental 
work ‘Treagury of Truth - Illustrated 
Dhammapada’ is unparalleled for the thousands 
of responses it evoked just in one day. This was 
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als of the Young’ ‘The Highest Blessing - Maha 
Mangala Sutta’. His works appear in Sinhala, 
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magnum-opus to-date, “Treasury of Truth - Il- 
lustrated Dhammapada’ , was recently brought out 
ina Chinese version. His “Illustrated Jataka Tales 
, work on which is in progress, will have espe- 
cially commissioned illustrations to adorn its text. 
Blessed with a fertile imagination the Venerable 
Author has already lined up an impressive array 
of publishing projects to spread the Word of the 
Buddha for the good of the many, for the well- 
being of the many. 
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